IV. Stylistics

369. In discussing word order we have touched on much that could be consi-
dered to fall within the province of stylistics. No clear boundary can be drawn.
Style depends to a large extent, after all, on the ordered arrangement of words.
For practical purposes, however, it was convenient to undertake a concen-
trated, separate treatment of word order. Now we may move on to other as-
pects of style as manifested in the Gathds and YH.

As noted in §313, these are highly stylized texts. Much of the discussion
will concern the occurrence of various figures of speech and other formal de-
vices. But it will be appropriate to begin with a general characterization.

Zarathushtra’s poetry in the Gathds is impassioned and forthright, much of
it explicitly directed at a succession of divine or human addressees, with a mix-
ture of prayers, statements, questions, wishes, demands, and exhortations. The
verse is structured in stanzas of three, four, or five lines; the stanzas are mostly
self-contained in sense, comprising one or more sentences, but occasionally a
complex sentence is laid out on a larger plan, with a syntactically parallel ele-
ment placed at corresponding places in two or three successive stanzas. Sen-
tences may be brief and concise, but often they are elaborate and syntactically
dense.! Zarathushtra draws freely on the elevated traditional language of cult
poetry, as shown by the frequency of Vedic parallels, but his own mode of
thought is reflected in the abundant use of abstract nouns with varying degrees
of personification (§26). He does not refrain from what may have been coarse
expressions of denigration such as 48. 10 malrem ahiia madahiia, ‘the piss of
this liquor’; 51. 12 vaépiio Keuuino, ‘the Kavi catamite’. His imagery is drawn
from the world around him, his commonest images being those of the house
and the path that leads to it: the house of Good Thought (30. 10; 32. 15; 44.
9), of Worst Thought (32. 13), of Wrong (46. 6, 11; 49. 11; 51. 14), of Lord
Mazda (49. 10), of song (45. 8; 50. 4; 51. 15); the path or paths of Good
Thought (33. 5; 34. 12 £.; 51. 16), of enhancement (43. 3), of enlightenment
(46. 4), of enablement (50. 4); of the path for the soul to follow (44. 8).
Another desirable destination is the ‘pasture’ of Right and Good Thought (33.
3). Poetic composition in praise of a divinity is associated with speeding horses
or a racing chariot (29. 8(?); 30. 10; 50. 6 f.). This is inherited imagery,> but
that does not seem to be the case with the conception of one’s life’s course as

1 Cf. §§7 and 46. Hintze (1997), 59, contrasts the more sophisticated style of the Gathds
with the simpler constructions of the Yasts.

2 West (2007a), 41-3.
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being like a racecourse, with a ‘last bend’ and a finish line (43. 5 f.; 48. 2; 51.
6; cf. 49.9).

YH is a formal text composed to be spoken by a priest before a congrega-
tion of worshippers and on their behalf, enunciating their convictions and
aspirations. Its style is elevated, hieratic. Typical of it is the quasi-legal use of
comprehensive polar expressions of the ‘both X and non-X’ type, to cover all
eventualities, and of clusters of two or three near-synonyms to exclude any
equivocation, as in 36. 4-5 pairijasamaidé nemaxiiamahi isuidiiamahi 0/53, ‘“we
attend thee, we revere thee, we thank thee’; 37. 3 aSaunam frauuasis nargmca
nairingmca, ‘the fravashis of the righteous, both men and women’, cf. 39. 2, 3;
41. 2; 41. 1 stuto, garo, vahméng Ahurai Mazdai Asdica vahistai dademahica cis-
mahica aca vaédaiiamahi, ‘praises, songs, laudations to Lord Mazda and best
Right we dedicate and assign and proclaim’; 41. 4 hanaémaca zaémaca, ‘may we
earn and win’.

Economy of Expression’

370. When the same verb is to be understood in two successive clauses, it is
regularly omitted in one of them, more often in the second than the first.

Verb omitted in the second clause: 30. 7 at kohrpdm utaiiuitis dadat, armaitis
ganma, ‘then vitality informs the body, piety the soul’, cf. 33. 12; 31. 11 hiiat
astuuantom dada ustanom, hiiat SiiaoOnaca sanghgsca, ‘since thou gavest bodily
vitality, since (thou gavest) actions and pronouncements’; 31. 14 yi isudo
dadonté dalranam haca asauno yésca ... draguuddebiio, ‘what requitals will be
given of gifts from the righteous one and what (of gifts) from the wrongful’;
manoi, Ahurahiia uruuazema Mazda, ‘suppose for his the clan prays, for his the
village with the tribe, for his the Daevas, in my fancy, for Lord Mazda’s glad-
dening’; 32. 5 ta debenaota ma§im hujiiatois ... hiiat via aka mananha yang
daéuudng Akasca Mainiius, ‘so you lure the mortal from good living, as the Evil
Will does you who are Daevas, by evil thought’; 32. 9 dussastis srauua
morendat, huud jiiatéus sanghanais xratium, ‘the false teacher perverts good re-
pute, he (perverts) life’s reason with his pronouncements’; 34. 8 13is zi na
SiiaoOnais biianti ... hiiat as.aoja naidiizghom, ‘for they intimidate us by those
actions, as a strong man does a weaker one’; 34. 15 at moi vahista ... vaoca, ta
tii vohit mananha, ‘tell me the best things, just those things do thou (tell) with
Good Thought’; 43. 14 hiiat na friiai vaédemno isuua daidit, maibiio, Mazda,
‘what a man of means, possessing it himself, would offer a friend, (give) to me,
Mazd?d’; 44. 4 kas.na dereta zamca adé nabdsca auuapastois? ké apo uruuardsca?
‘who held the earth from beneath and the heavens from falling down? Who
the waters and plants?’; 47. 4 kasdusScit na afauné ka0s anhat; isuuacit has paraos

3 Cf. Humbach i. 105 f.; Skjerve 171 £.
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ako draguuaite, ‘even the poor man may be kind to the righteous one; even the
man of much means, malign towards the wrongful’; 50. 10 af ya varesa yaca
pairi ais SiiaoOna, ‘whatever things I do and whatever (I have done) before’.

The place of the omitted verb may be taken by i0a or a0a: 32. 6 pouri aéné
anaxsta yais srauuahiieifi, yezi tais§ a0a, ‘the many offences against peace by
which he seeks renown, if by those actions (he is doing) so’; 47. 4, quoted in
§133.

371. Verb omitted in the first clause: 43. 1 usta ahmai, yahmai usta kahmaicit,
vasé.xSaiigs Mazda daiiat Ahuro, ‘his wishes to him, to whomsoever (he grants)
wishes, may Lord Mazda, ruling at will, grant’; 43. 8 hailiio duuaésa hiiat isoiia
dreguudite, at afauné rafno Xiiom aojophuuat, ‘may 1 be in reality, as I would
wish, a bane to the wrongful one, but to the righteous a strong support’; 46. 1,
quoted in §373; 46. 9 ya toi Asa, ya Asai gaus tasa mraot, ‘what Right (said) to
thee, what the maker of the cow said to Right’; 46. 18 yé maibiia yaos, ahmai
ascit vahista ... coiSem, ‘whoever (confers) weal on me, on him for my part I
confer the best’ (and then in 19 ahmai ... gauua azi, ‘on him (I confer) two
milch cows’); 48. 6, quoted in §390; 51. 4 kulra arois a fseratus, kuOra merazdi-
ka a xStat? ‘where does respect(?) instead of harm, where does mercy appear?’
(and then a series of further ‘where?” clauses with the same verb understood);
YH 40. 4 quoted in §389.

372. On the same principle, a noun may be understood from the
clause preceding: 48. 8 ka toi vaphaus ... xSaOrahiia 1$tiS? ka toi asois Offaxiia
maibiio, Ahura? ka 0f30i, Asa ... ? ‘what (is) the potency of thy good dominion?
What (that) of thy reward for me, Lord? What thy (potency), Right?’; 49. 12
kat toi a$a zbaiienté avanho ZaraOustrai? kat toi vohui manapha? ‘what hast thou
of help for him who invokes thee with right, for Zarathushtra? What hast thou
(for him who invokes thee) with good thought?’

373. Other places where a noun or pronoun is understood from the context:
28. 11 ya ais asem nipanheé manasca vohii yauuaétaité, tuusm, Mazda Ahura, fro
ma s15a Offahmat vaocaghé mainiisus haca, 0f3a deanha, ‘thou who dost by them
(= hymns) protect thy right and good thought for ever, teach me, Lord Mazda,
to voice (them) in line with thy will, through thy mouth’; 43. 3 ahiia aghéus
astuuato manaphasca, ‘in this material existence and (that) of thought’; 46. 1
kam nemoi zam, kuOra nemoi aiieni? pairi x’aétsus airiiamnasca dadaiti, ‘what
land for refuge, where am I to go for refuge? They set (me) apart from clan
and tribe’; 49. 2 tkaeso dreguua daibita asat rareso, ‘the wrongful teacher who
deceitfully diverts (people) from right’. In 45. 1 na im vispa cilré zi,
mazdaghodim, ‘now all take it to heart, for it is clear’, the masc. pronoun im
and adjective cifré have no explicit reference, and we must perhaps understand
maOram.
For relative clauses where the head has to be understood see §227.
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374. Nominal sentences (§§8—9, 12) are such a natural and traditional form of
utterance that the absence of copula in them can hardly be classed as economy
of expression: rather its presence, at any rate in the 3rd person present indica-
tive, would appear as pleonastic. One or two examples, however, stand out as
genuinely brachylogical, notably 31. 5 yehiia ma orasis, ‘the one whose prophet
(I am)’; 29. 7 kas.tée, vohui manapha y5 ...? ‘whom hast thou, who by good
thought ...?’

In 29. 11 nii nd auuars, ‘now (come) down to us’, an imperative verb is to
be understood.

Pleonasm

375. Much rarer than economy of expression is the superfluous repetition of a
word in a second clause, as in 30. 5 aiid mainiuud vereta yé droguud acista
vereziio, asem mainiius spdnisto, ‘of those two Wills, the wrongful one chooses
the worst things to do, but the bounteous Will (chooses) Right’; 31. 9 9f36i as
armaitis, 035 a gous tasa as xratus mainiidu$, ‘thine was piety, thine was the
cow-fashioner sapience of will’; and the three passages quoted in §235.

In 33. 6 mainiidus a vahistat kaiia ahmat, auua mananha ya vereziieidiiai manta
Vastriia, ta toi iziia ... darstoisca hém.parstoisca, ‘from this my best will I desire,
with that mind by which one takes it in mind to do pastoral works, I long to
see and confer with thee’, we have not only a second demonstrative pronoun
as correlative where one has already been provided, but also a second main
verb repeating the sense of the first.

In 43. 4 the conjunction hiiat ‘when’ is repeated after the intervention of a
relative clause has created excessive distance between the first one and the verb
it governs: hiiat ta zasta, ya ti hafS1 auud ya da asis droguuaité asaunaéca ..., hiiat
moi vaphdus hazé jimat manapho, ‘'when by that hand in which thou holdest
those rewards that thou didst set for the wrongful one and the righteous ...
*when the force of good thought comes to me’.

Understatement (Litotes)

376. A particular effect may be achieved by using, instead of a forceful positive
statement, a negation of its opposite, as in 46. 1 noit ma xsnaus, ya verezana
héca, ‘the communities I consort with do not please me’, i.e. they displease
me; more clearly so in 51. 12 noit ta im x$naus vaépiio Keuuino perati zimo ...
hiiat ahmi uriiraost asto, ‘the Kavi catamite did not please him thereby at the
crossing in the winter, that the emissary had barred his way at it’; 46. 6 noit na
isomnod, ‘a man not wanted’. Similarly perhaps (though the degree of positive
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emphasis is hard to gauge) 28. 10 asana ‘not vain’; 29. 3 As§a noit sarsja, a-
duuaéso gauuoi, ‘Right, no breacher of unity, unhostile to the cow’.

With double negative: 43. 12 at tix moi noit asrusta pairiiaoyZa, ‘thou givest
me advice (that will be) not unheeded’.

Rhetorical Questions

377. Of the many interrogative sentences in the Gathas (§9), some appear in
dialogue contexts, in the mouths of others than Zarathushtra, and receive an-
swers: 29. 1, 2, 5, 7; 43. 7, 9. A much larger number are addressed by the
prophet to Mazda. To these too an answer may occasionally be forthcoming
(34. 5; 44. 12; cf. 31. 6), but usually it is not, and we are to understand that
Zarathushtra does not know what the answer is: he is using the question form
to express his actual wonderment, doubt, or despair. Such questions are not
put in the expectation of an answer but as a rhetorical tactic.

In one place at least we find a ‘rhetorical question’ in the accepted sense of
the term, that is, a question to which the answer is meant to be obvious: 44.
20 cifona, Mazda, huxsaOra daéuua dnhard—at 1t poresa—yoi pisiieinfi aéibiio
kam, yais gam Karpa UsixsSca aésmai data, yaca Kauua gnmané uridoiiata? ‘what,
Mazda, has the Daevas’ dominion been good—that is what I ask—they that
blaspheme(?) for the sake of those with whom the Karpan and the Usij subject
the cow to violence and (to all the ills) that the Kavi makes her lament to her
soul?’

Parenthesis

378. Zarathushtra sometimes interrupts his sentences by the parenthetic inser-
tion of shorter ones that are syntactically quite separate. Mostly they are intro-
duced with asyndeton, but in a few cases their explanatory nature is indicated
by the particle z7 ‘for’, and in one case there is a connecting relative pronoun
to mark continuity of grammatical subject.

Some of these insertions are very short, occupying less than a verse, as in:
44. 1 tat 0ffa paresa—aores moi vaoca, Ahura— | nemanho a, ‘this I ask thee—tell
me straight, Lord—out of reverence’; 44. 16 k& vereOram ja 0fsa poi sangha, yoi
henti— | ciVra moi dgm—ahiim.bis? “who is the victorious one to protect with
thy law (all) who exist—let me be given clarity—the world-healer?’; 44. 20,
quoted in §377; 45. 1, quoted in §373; 48. 2 vaoca moi a—tuudm viduus, Ahu-
ra— | para hiiat ma yaméng pera0a jimaiti, ‘tell me—thou (art) the knowing
one, Lord—before the end of the course approaches me’; 48. 5 huxsadra
x$éntgm—ma né dusxsadra xsanta— | vaghuiid cistois SiaoOnais, ‘let good rulers
rule—do not let bad rulers rule us—with enactments of good insight’; 49. 8
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Frasaostrai ... ASahiia da | saram—tat 034, Mazda, yasa, Ahura— | maibiiaca,
‘to Frashaushtra grant union with Right—this I pray thee, Lord Mazda—and
to me’.

Others occupy a whole verse:

zrazdaitis— | tat vereziieidiiai, hiiat moi mraota vahistom, ‘as 1 am learning by
your utterances primarily—trust in mortals reveals itself to me as grief—to do
that which you tell me is best’.

44. 10 tagm daénam, ya hatam vahista | —ya moi gaéla Asa fradoit hacsmna—
tence—may it promote my flock in union with Right—do they with pious
words and deeds conceive it aright?’

49. 9 sraotii sasnd f$é1jhiio suiié tasto | —noit ereSuuacd sardm didas
droguudta— | hiiat daéna vahisté yujan mizde ... Dgjamaspa, ‘let the cultivator
hear the teachings, made as he is to be strong—the straight speaker does not
preach union with the wrongful one—since they yoke their moral selves for
the best reward, those Djamaaspas’.

An especially long parenthesis appears in 45. 7-8:

vehiia sauua iSanfi radayho

YOI z1 juua dyphareca buuantica—

amerataiti a§auno uruua aéso

utaiitita, ya norgs sadra dreguuato,

taca xsadra Mazda damis Ahuro— ||

tém néd staotais nemanho a viuuareso

nil Z1 1t caSmaini vi.adarasom.

The Caring One whose strengthening all may set in train,
those living, and who have been, and who will come to be—
the righteous man’s soul is active in continued life

and in vitality, which is vexation to the men of Wrong;

of those realms too the Lord Mazda is the creator—

him, seeking to envelop him in our reverent praises,

I have just now discerned in my eye.

In two passages we find two parentheses in the same sentence:

43.10 at tu moi dais A§em, hiiat ma zaozaomi—
Armaifi hacimno it a arom—
poresaca nd, ya toi shma parsta
(parstam zi 034 yaUena tat +émauuantam),
hiiat 0a xsaiigs aeSem diiat smauuantom.

Show me thou Right, that one I constantly invoke—

in company with Piety I have started towards it—

and ask us what thou hast to ask us

(for the question asked by thee is like that of the fstrong),

so that one might be enabled to make thee potent and strong.
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51. 8-9 at zi toi vaxsiia, Mazda—viduSé zi na mruiiat—
hiiat akoi a draguuaite, usta ys a§om dadré
(huud zi ma0ra §iiato, ya viduse mrauuaifi) ||
yam xSnutom ranoibiia da 0f3a a0ra suxra, Mazda.
For I will tell Thee, Mazda— a man would be speaking to one who knows—
that amid ill for the wrongful one, but in bliss for him who has embraced Right
(happy that prophet who speaks to one who knows!)
(is) the atonement that thou didst set for the two parties through thy flaming fire,
Mazda.

Figures

Conjunction of contrary terms

379. Contrary or complementary terms are sometimes coupled together to
make an emphatic expression of the totality that they embrace. This is known
as polar expression; the pairings are sometimes called merisms. Exam-
ples: 45. 1 yaéca asnat yaéca durat isala, ‘you who come eagerly from near and
far’; 45. 9 pasis virang, ‘herds and men’, cf. 31. 15; 46. 10 na gena va, ‘man or
woman’, cf. YH 35. 6; 39. 2; 41. 2.

i, ‘things that have been done in the past by Daevas and mortals and things
that may be done in the future’, we have one merism inside another: ‘past and
future’, = at any time ever, and ‘Daevas and mortals’, = anyone at all. Both are
paralleled elsewhere: for past, (present,) future cf. the passages quoted in §156;
for Daevas and mortals, 45. 11 daéuudng ... masiigsca, 48. 1 daeéuuaisca ma-

Siiaisca

380. The pairing of male and female for the sake of comprehensiveness may
also be expressed through gendered pronouns or adjectives; see YH 39. 3
quoted in §37.

381. A particular type of merism paralleled in Vedic, Greek, and elsewhere’ is
that of X and non-X’, where the prefix a(n)- effects the negation. There are
several examples in the quasi-legal stipulations of YH: 35. 2 iiadaca aniiadaca,
‘here and elsewhere’;® 35. 4 srunuuatasca asrunuuatasca xsaiiantasca axsaiiantas-
ca, ‘hearers and non-hearers, rulers and non-rulers’. Cf. §11.

4 The latter phrase corresponds to Vedic devasas ca martiyasas ca (RV 6. 15. 8), which still
has the older, more comprehensive sense of ‘gods and mortals’. Cf. West (2007a), 100.

5 West (2007a), 101 f.

6  The oddly spelled iiada is an artificial back-formation from aniiada ‘elsewhere’ (< aniia-
‘other’), as if it were formed with the negative an-.
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With noit: 31. 5 tacit ... ya noit va aphat aghaiti va, ‘those things that will
not be, or will be’.

382. In other passages opposed terms are linked with ¢a or va to signify, not
the totalities that they define, but critical alternatives: 30. 4 dazdé gaémca ajiiai-
fimca, ‘a man adopts life and (= or) non-life’; 30. 11 xitica sneiti, ‘through
success and (= or) failure’; 31. 12 a0ra vacem baraifi miVah.uuaca va aras.uuaca
va, Viduud va euuiduud va, ‘there speaks forth one of false words or one of
straight words, a knowing one or an unknowing one’; 45. 9 ya né usén corat
spanca aspénca, ‘who makes at will (our) fortune and misfortune’; 46. 17 y3
vi.cinaot dalamca adalomca, ‘who discriminates between the unjust and the just
man’, cf. 46. 15; 48. 4 y5 dat mand vahiio ... aSiiasca, ‘he who sets in place
better thought or worse’.

383. A single term may be emphasized by adding the negation of its opposite:
‘X, not non-X’, or ‘X, not Y.” So 30. 3 dsca hudinhé ores visiiata noit
duZdégho, ‘and between them well-doers discriminate rightly, (but) not ill-
doers’; 31. 10 frauuarsta vastrim ... noit ... auuastriio ... humeratois baxsta, ‘she
chose the herdsman ... the non-herdsman did not get her goodwill’; 31. 17
viduud vidusé mraotii, ma aviduua aipt dsbauuaiiat, ‘let the knowing one speak to
the knowing, let the unknowing delude no longer’; 44. 12 huuo, noit aiiam,
angro mainiieté ‘he it is, not the other, who thinks as an enemy" 46. 8 yaim
bad living’; 46. 17 yaﬁa \Z af Smant sanghani, noit anafSmam, ‘so I may proclaim
for you verses, not non-verses’ (i.e. nothing less than verses); 47. 4 ahmat mai-
niidus rarasiieinti droguuanto ...; noit i0a afauuano, ‘from this Will the wrongful
deflect people ...; not so the righteous’; 48. 5 huxsalra xséntam, ma né dusxsa-
Ura xsénta, ‘let good rulers rule, do not let bad rulers rule us’.

384. Other examples of opposed terms set in pointed antithesis: 43. 5 akam
akai, vap’him asim vapghaouué, ‘evil for the evil one, a good reward for the
good’; 46. 5 y& asauuad dreguuantom, ‘a righteous man (receiving) a wrongful
one’; 49. 4 fSuiiasi afSuiianto, yaéSam noit huuarstais vas duZuuarsta, ‘non-
stockraisers among stockraisers, through whose not (doing) good deeds the bad
deeds prevail’.

Conjunction of related terms®

385. A positive, comparative, or superlative term may be reinforced by asso-
ciation with another form of the same word: 43. 3 vaphsus vahiio, ‘better than
good’; 51. 6 vahiié vaghaus ... akat asiio, ‘better than good ... worse than bad’;
YH 36. 2 uruuazistahiia uruuaziia, nagmistahiia nemanha, ‘with the most joyous

7 Cf. H. Humbach, MSS 14 (1959), 23-33; West (2007a), 105.
8  Cf. Humbach i. 98 f.; West (2007a), 111-16.
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one’s joy, with the most reverent one’s reverence’; 36. 6 sraéstam at toi
kahrpam kohrpam ... barezistom barazimangm, ‘fairest body of thy bodies ...
highest of the high’; 39. 5 vaphsus x'aétsus x*aétata, ‘with a good clan’s clan-
ship’.

386. A noun or adjective may be used twice in close association in different
cases (polyptoton), usually expressing matched or reciprocal relationship:
31. 17 viduud vidusé mraotii, ‘let the knowing one speak to the knowing one’;
46. 2 hiiat friio friiai daidit, ‘as a friend would give to a friend’; 46. 6 huuo zi
draguud, yé draguuaité vahisto, huud asauua, yahmai asauua friio, ‘for he is
wrongful who is good to the wrongful one; he is righteous, who has a righ-
teous one as friend’; 53. 4 a§auni aSauuabiio, ‘a righteous woman (serving) the
righteous’; 46. 18 gstong ahmai y5 nad gstai daidita, ‘hostilities on him who
would subject us to hostility’, cf. YH 36. 1; 53. 5 aniio ainim viuudnghati, ‘let
one vie with another’; YH 35. 10, quoted in §{91.

387. Polyptoton may also express accumulation, as in 43. 2 x*a0roi a na x*adram
daidita, ‘a man might add well-being to well-being for himself’.

388. Further examples of the deliberate association of related terms (paro-
nomasia): 28. 8 vahisStem 0fa vahista ysm asa vahista hazaoSem ahurem, yasa,
‘for the best gift, O best one, I pray thee, the Lord of one mind with best
Right’; 43. 10 perasaca nd, ya toi shma parsta, parstém zi 0f5a ..., ‘and ask us
what thou hast to ask us, for what is asked by thee ...’; 44. 1 nemanho a, yada
neméd xSmauuato, ‘(I ask) out of reverence, how (is the proper) reverence of
your kind’; 45. 11 yas.ta daéuusng aparo masiigsca tardmasta yoi im tarémainiian-
ta, ‘whoever so follows us in scorning the Daevas and mortals who scorn him’;
YH 38. 3 frauuazanho Ahuranis Ahurahiia hauuapanha, ‘the Lord’s Wives that
speed on by the Lord’s artistry’.

Anaphora’

389. Anaphora, the repetition of a word (with or without morphological var-
iation) in successive parallel clauses or phrases, is very common. The repetition
is usually twofold or threefold, but can be more. The repeated element is
usually initial in the clause or phrase.

Examples: 28. 67, quoted in §343; 28. 11 0fahmat vaocaiphé mainiisus ha-
ca, UPa dadpha, ‘to voice in line with thy will, through thy mouth’; 31. 9 J8oi
as armaitis, 05 a gous tasa as xratus mainiidus, ‘thine was piety, thine was the
cow-fashioner sapience of will’ (note the repetition of as, contrary to §370);
ya ..., ‘as by evil thought the Evil Will also (lures) you who are Daevas, (and)
by the evil speech with which ...”; 45. 1 nia gusodum, nii sraota ... nii im vispa,

9  Skjaerve 147-9.
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cilrd zi, mazdénhodum, ‘now listen, now hear, now all take it to heart, for it is
clear’; 46. 11 yang x*a uruua x*aéca xraodat daéna, ‘whom their own soul and
their own moral self will torment’; 49. 7 tatca vohii, Mazda, sraotu mananha,
sraoti a$a, ‘let a man hear this too with Good Thought, Mazda, let him hear it
with Right’.

YH 35. 8 ASahiia aat sairi, ASahiia verazéné, ‘in union with Right, in the
community of Right’; 36. 4, quoted in §394; 36. 5 vispais 0f5a humatais, vispais
huixtais, vispais huuarstais pairijasamaide, ‘with all good thoughts, with all good
words, with all good deeds we attend thee’; 37. 5 vohuca mano yazamaidé vo-
huca xsalrem vaiPhimea daengm van’himcea fsoratum vanhimea armaifim, ‘Good
Thought we worship, and good Dominion, and good Morality, and good
Respect(?), and good Piety’, cf. 38. 3; 39. 5; 40. 4 a0a x*aétus, a0a verezéna, ada
haxamam Xiiat yais hiscamaide, a0a va uta Xiiama, ‘so may it be with the clan, so
with the communities, so with the societies we associate with, so also may it
be with us for you’.

390. Some particular recurrent usages may be listed here separately.
SfSuiienté draguuasii pairi? ‘is there no prospect for the righteous-living one,
none for the stockraiser among the wrongful?’; 44. 13 yoi ... noit ASahiia
adiuuiieinti hacéna, noit frasaiia Vayghéus caxnars Mananho, ‘who do not strive
for the companionship of Right, (and) have not had the pleasure of consulting
Good Thought’; 45. 2 noit na mana, noit sangha, noit xratauud, naéda varena
néit uxda, naéda Siiaodna, noit daénd, néit uruuand hacainté, ‘not our thoughts,
not our pronouncements, not our intellects, nor our choices, not our words,
nor our deeds, not our moralities, not our souls, are in accord’.

With demonstrative pronouns: 32. 1, quoted in §318; 45. 8-10 tém nd
staotai§ nemanho a viuuareSo | ni zi it caSmaini viadarssem ... || tam_né vohi

envelop in our reverent praises have just now discerned in my eye ... seeking
to make him, together with Good Thought, pleased with us ... seeking to
magnify him with piety’s acts of worship’ (note the parallelism of the three
at axiiai Asa Mazda uruuara vaxsat, ‘for she it is that gives us easy living, she too
vitality and strength ... and for her Mazda with Right was to grow the plants’;
51. 18 tam cistim Dajamaspo ... verante, tat xsaOrem Mananho Vanhaus vido,
‘that insight Djamaaspa chooses to find, that realm of Good Thought’; YH 38.
4 yava, vap his, Ahuro Mazda namam dadat, tais va yazamaide, tais friignmahi, tais
nemaxiiamahi, tais isuidiiamahi, ‘the names that Lord Mazda gave you, Good
Ones, with them we worship you, with them we propitiate, with them we
reverence, with them we give thanks’.

Parallel questions with the same or different interrogative words: 29. 1
kahmai ma Ofsarozdiam? k& ma tasat? ‘for whom did you shape me? Who made
me?’; 44. 3—7, a long series of questions: note in particular 5 k& huuapd ... dat
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... k& huuapa ... dat ...? ‘what skilful artificer made ... what skilful artificer
made ...?°; 48. 8, 9—11; 49. 12.

With two interrogatives in a single sentence: 46. 1 kam nemoi zam, kuOra
namoi aiieni? ‘what land for refuge, where am I to go for refuge?’; 49. 7 ka
airiiama, kd x*aétus datais aphat, ‘what tribe, what clan will it be by (thy) ordin-
ances?’; 50. 1 k& moi paséus, k& ména Orata visto? ‘who has been found as my
cattle’s, who as my own protector?’; 51. 4, quoted in §371; 51. 11, quoted in
§370.

391. Parallel dependent clauses may be linked in series by anaphora.

Relative clauses: 28. 2-3, see §367;' 32. 7 aesam aenapham ... ya joiia
sénghaite, yais srauul x'aéna aiianha, yaéSam ti ... irixtom ... vaédisto ahi, ‘of
such offences which are decreed mortal, for which one is tried by the glowing
metal, (and) of whose consequences thou art the paramount provider’; 32. 11
taécit ma morenden jiiotim, yoi dreguuantd mazbis cikoiteras ... yoi vahistat
asauno ... rareSiign mananho, ‘those are they who pervert life, the wrongful
who with the grandees have distinguished themselves ..., who will divert the
righteous from best thought’; 46. 16 yadra Asa hacaite Armaitis, | yaOra vanph-
5us mananhé 15ta xsaOrem, | yaOra Mazda varademam Saéiti Ahuré, ‘to where
Piety is together with Right, to where Good Thought’s realm is at one’s dis-
posal, to where Lord Mazda abides in abundance’.

Temporal clauses: 31. 11 hiiat né, Mazda, paouruuim gaélasca taso daéndsca
| OBa manapha xratisca, hiiat astuuantom dadi usStanom, | hiiat SiiaoOnaca
sénghasca, ‘since first, Mazda, thou didst fashion our living bodies and moral
selves with thy thought, and our intellects, since thou gavest bodily vitality,
since (thou gavest) actions and pronouncements’.

392. Related to anaphora is the effect produced by the co-ordination of words
sharing the same prefix: 46. 2 ma kamnafSuua hiiatca kamnana ahmi, ‘from my
poverty in herds and because I am poor in men’; 49. 11 dusxsadrang
dusSiiaoOnéng duzuuacanhé duzdaéndng dusmananphé, ‘ill-dominioned, ill-
actioned, ill-speaking, ill-moralled, ill-thinking’; YH 35. 2 humatanam hiix-
tangm huuarstangm, ‘of good thoughts, good words, good deeds’; 38. 3
huperslfidsca va huuoyZalisca husnadrisca, ‘you of good fording, of good cur-
rent, of good bathing-pools’; 39. 3 yauuaéjiio yauuaésuuo, ‘the ever-living, the
ever-blessing’; 40. 3 norags ... asauno aSacinaphod ... haxmainé ahmaibiia ah-
marafenagho, ‘men, right-doers (and) right-seekers ... for association with us,
supporters of us’.

393. Parallel sentences with matching elements: YH 36. 3 atars voi Mazda Ahu-
rahiia ahi, mainiiu$ voi ahiia spanisto ahi, ‘truly, the fire of Lord Mazda art thou;
truly, his most bounteous will art thou’.

10 Stanza 4 again begins with a ¥ ‘I who’, appearing to continue the anaphora, but it
starts a new sentence and the relative clause depends on a new main verb.
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Augmented triads

394. In the section on word order attention was drawn to the principle that
shorter elements tend to precede longer ones (§336). A special figure embody-
ing this principle is the ‘augmented triad’, in which a colon is made up of three
parallel words or phrases of which the third is the bulkiest."" Sometimes the
three members are linked by anaphora.

Examples: 33. 10 ya zi dphard yasca honti yasca, Mazda, bauuainti, ‘which
have been and which are and which, Mazda, shall come to be’; 43. 7 cis ahi?
kahiia ahi? ka0a aiiard daxsara frasaiidi disa ...? ‘who art thou? Whose art thou?
How mightest thou take a day for questioning?’; 45. 2 noit na mani, noit
séngha, noit xratauud, ‘not our thoughts, not our pronouncements, not our
intellects’; 48. 8, two one-line questions followed by a two-line question; 49. 1
gaidi moi, 3 moi rapa, ahiia Vohii ao$6 vida Managha, ‘come to me, support me,
devise his destruction with Good Thought’.

YH 36. 4 vohii 032 mananha, vohii 034 asa, vanphuiia 034 cistois SiiaoOenaisca
vacdbisca pairijasamaide, ‘with good thought, with good Right, with good
insight’s deeds and words we attend thee’; 37. 2 ahiia xSalraca mazénaca hauua-
panhaisca, ‘through his dominion and greatness and artistries’; 38. 5 apasca vd
azisca va matorgsca vé ... auuaocama, ‘as the Waters, as the Milch Cows, as the
Mothers ... we will invoke you’; 41. 1 dademahica ciSmahica a.ca vaédaiiamahi,
‘we dedicate and assign and proclaim’; 41. 5 aogemadaéca usmahica visamadaéca
(4, 4, 5 syllables), ‘we declare ourselves and are willing and stand ready’.

11 This is a pattern widely found in ancient literatures of Indo-European ancestry: West

(2007a), 117-19.





